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Editor’s Note
The following is a brief, three- part history of the 
Dakhóta language wri!en by five University of Minne-
sota students who are studying the language through 
the school’s Department of American Indian Studies. In 
their work, they have incorporated important concepts 
and constructs recognized and advanced by Native 
scholars, community members, and elders that illus-
trate and define  Dakhóta history. 

Also, we’ve included many Dakhóta words in the 
text with English translations. However, we have not 
translated everything and encourage readers to use 
the new Dakhóta dictionary mobile app—Dakhód Iápi 
Wičhóie Wówapi. In a state with an incredible number 
of place names derived from the  Dakhóta language, this 

app can help you translate and may inspire you to learn 
more about the language and culture. We invite you to 
scan a QR code below, download the free app to your 
phone, and look up definitions as you read. 

Okciyapi translates to “help one another.” It is the title of a public art installation at the Minneapolis Sculpture Garden. Angela Two Stars highlights the relationship 
between Dakhóta language and culture across Minnesota. Courtesy of Ramsey County Historical Society.

Download the free Dakhóta dictionary app using QR codes 
(left: iOS; right: android).

Dakhota Iápi: A Brief History in Three Parts



Volume 58 • Number 3 • Fall 2023  RAMSEY COUNTY HISTORY • 21

Dakhota Iápi: A Brief History—Part 2

Dakhóta Iápi Today

eileen bass, justis brokenrope, and ava grace,  
with deacon deboer 

. . . I do what I do so that I can go to any Dakhóta place and speak Dakhóta with children and 
actually have a conversation. So, whatever it takes to get to that: one idea amongst many is 
 creating community. If you want to learn German, you can go to Germany. But if you want to learn 
Dakhóta, there’s no land base . . . where that’s the only thing you see, hear, and experience. But, 
we can create that. Whether it’s a mobile community, whether it’s in our homes, whether it’s in a 
classroom. . . . It’d really be nice just to have a place to shoot the breeze in Dakhóta.¹

T his reflection by Čhaŋtémaza (Neil McKay), 
a University of Minnesota language in-

structor, illustrates the hunger of many Dakhóta 
in the Twin Cities to hear their language spoken 
while walking around town; see it wri!en on 
street, park, and business signs; find it cele-
brated in the arts and literature; and understand 
that their sacred language is being strength-
ened by a growing number of second- language 
learners. This is crucial because—the reality 
is—there is just ONE first- language speaker still 
living in Minnesota. Without action, the threat 
exists that Dakhóta iápi (language) could some-
day disappear.²

First- Language Speakers/ 
Second- Language Learners
In the nineteenth and twentieth centuries 
and even until recently, some scholars and 
Native speakers believed Dakhóta iápi could 
face extinction through proselytism by Euro- 
Americans, forced removal from tribal lands, 
and mandated residential schooling.³ In the 
early to mid- twentieth century, many first- 
language speakers purposely chose not to teach 
it to their children out of fear of punishment 
or added trauma. As a result, many young-
sters grew up knowing li!le about their native 
tongue.

In the last fi=y years, however, interest in 
Dakhóta iápi has blossomed, as youth and their 

relatives become more involved with initia-
tives core to identity building across Mnísota 
Makhóčhe and the incorporation of Dakhóta 
wičhóȟ’aŋ (lifeways) and values into their daily 
lives.

Čhaŋtémaza, University of Minnesota 
Čhaŋtémaza (Bdewákhaŋthuŋwaŋ Dakhóta 
and a citizen of Spirit Lake Nation) is the senior 
Dakhóta language instructor in the University 
of Minnesota’s Department of American In-
dian Studies. Since 2000, he’s taught American 
Indian history and Dakhóta linguistics and 
language and has compiled a book of Dakhóta 
verbs with Harlan LaFontaine, with another on 
the way.⁴

Like most Dakhóta speakers today, Čhaŋté-
maza began learning the language in earnest 
as a young adult. He explains: “So, ’95 is when 
I started becoming conversational . . . when 
I started taking [classes] at the U. . . , I wasn’t 
aware of anything else going on in the Twin 
Cities.” But, in fact, since the 1970s, the Univer-
sity of Minnesota (UMN) has offered Dakhóta 
language classes within the American Indian 
Studies department, and language revitaliza-
tion efforts continued to grow—slowly—over 
the next two decades.⁵ 

By the mid- 1990s, about forty fluent, first- 
language Dakhóta speakers lived in Minnesota. 
A handful were sharing their knowledge with 
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others. For example, Čhaŋtémaza, remembers 
Franklin Firesteel (Sisseton- Wahpeton Dakhóta) 
taught at the university, and Jerry Dearly taught 
language classes in the late 1990s in and around 
St. Paul. Today, the Lakȟóta elder is well- known 
as a favorite emcee at wačhípi (powwow).⁶ 

Šišókaduta, Dakhóta Iápi 
Okhódakičhiye
Joe Bendickson grew up in St. Paul and a!ended 
Central High School. He was one of a handful of 
Native American students there. As a child, he 
knew some Dakhóta words. A=er he asked his 
grandfather for a Dakhóta name—Šišókaduta—
his interest in the language intensified. As a 
twenty- year- old, he a!ended a Dakhóta lan-
guage table with his mother. Čhaŋtémaza, the 
instructor, encouraged the young man to apply 
to the University of Minnesota. In the fall of 
1999, Šišókaduta began his formal learning jour-
ney. Čhaŋtémaza was, again, the instructor.⁷

Šišókadúta later taught at UMN—for four-
teen years, recently stepping down to work on 
a book with first- language speaker Dr. Rev. Clif-
ford Canku. While teaching, Šišókadúta worked 
with Čhaŋtémaza and others to add more 
 Dakhóta classes to the syllabus and helped 
increase enrollment in these classes by 150%, 
eventually resulting in the addition of a  Dakhóta 
language major. Last year, he partnered with 
University Housing to create a Dakhóta Lan-
guage House trial program that ran through 
the 2022- 2023 school year and may be adopted 
permanently in the future.⁸ 

Šišókaduta believes Dakhóta language should 
be taught at every UMN campus:

It is a part of Dakhóta heritage, and 
Dakhóta learners should be able to pass 
it on. . . . Teaching, in a way, is its own art 
form. Hopefully, . . . people will become 
teachers and fill more positions. . . . That’s 
kind of how you have to grow it.⁹

Thomas Draskovic, American Indian 
Magnet School 
One student who became a teacher is Thomas 
Draskovic (Húŋkpapha Lakȟóta and Waȟpé 
Khuté Dakhóta). He has taught K- 4 Lakȟóta lan-
guage and American Indian Studies (AIS) to stu-
dents through eighth grade for twenty- one years 

at the American Indian Magnet School (AIMS) at 
1075 Third Street East (built 1925 in St. Paul as 
the original Harding High School).¹⁰

AIMS, which opened in 1992, is part of St. 
Paul Public Schools and is located on the city’s 
East Side in a building once shared with a K- 8 
World Cultures Magnet School. Educators, 
community members, and elders created the 
AIMS program “to provide an American Indian 
 perspective . . . rooted in American Indian cul-
ture, traditions, values, history, and art . . . and 
to welcome students of all backgrounds to a 
diverse school community.”¹¹ 

In its first year, American Indian enrollment 
was 37.3% of 209 students. Enrollment peaked 
in 2009 at 42.2% (136 of 332). When the World 
School closed several years ago, AIMS absorbed 
most of its students, increasing overall enroll-
ment to 626 students. In 2022, thanks, in part, 
to COVID- 19, enrollment dropped to 524, with 
fi=y- nine American Indian students (11%); 31% 
Asian; 21% Hispanic; 17% two or more races; 
14% African American; and 6% white. Most stu-
dents live in the Dayton’s Bluff area and a!end 
the school based on location. Some students are 
bussed from around the Twin Cities.¹²

One focus of the school is its language em-
phasis: “Incoming students have the option of 
taking Dakhóta/Lakȟóta or Ojibwe classes, as 
these are the historical languages of the origi-
nal stewards of this land,” Draskovic says. The 
students participate in powwows, drum and 
dance circles, and cultural fairs, including an 
All- Indigenous Nations fair, which celebrates 
the diversity of students and staff:

Indigenous doesn’t just mean Native. It 
means [we all] originated from some-
where. We celebrate that because we are 
all related. Our school provides a place 
that lives the thought of a circle universe. 
We teach students about the sacred hoop 
of life with no beginning, no end, and un-
breakable bonds. The more people who are 
in that circle, the more strength through 
the greater collection to learn and succeed 
together.¹³

Not long ago, a Hmong student gave Mr. D, as 
kids call Draskovic, a new name—Teng (Toob), 
which translates to “the light.” Their teacher 
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tries to provide light to his students—offering 
encouragement as they move from his Lakȟóta 
classes to Dakhóta instruction in the upper 
grades. School administration encourages stu-
dents to continue American Indian language 
classes at Harding High School. If they do, they 
may earn AIS certification upon graduation. A 
few students pursue more language in college.¹⁴

Draskovic knows it can be challenging to 
learn a new language. He describes his knowl-
edge as a youth as “passively fluent.” His mother 
and aunties spoke Lakȟóta. He understood 
them, but, “as an adult, I felt shameful—not 
worthy—to speak the language—I was afraid to 
make mistakes.” His mother, Grace Draskovic, 
encouraged him: 

How else will you learn if you don’t say 
it? Of course, I will correct you; that’s the 
only way you will learn. Be vulnerable. Be 
humble. Remember your virtues. Be brave. 
Step into a space knowing I’m here to 
help you.¹⁵

Draskovic smiles. “That’s what she taught me 
and what I try to teach my students.”¹⁶ 

Dakhóta Ojibwe Language 
Revitalization and Preservation
In the late 1990s and early 2000s, the Minnesota 
Legislature convened a group to study and ad-
dress the reality that Indigenous languages cen-
tral to Minnesota could die out. The commi!ee 
consulted with eleven tribal nations, educators, 
legislators, first- language speakers, second- 
language learners—including Šišókadúta—
and others to be!er understand the issues and 
develop answers toward a Dakhóta Ojibwe 
Language Revitalization and Preservation plan. 
Findings were presented in a 2011 report.¹⁷

The group spent years conducting inter-
views, visiting immersion schools, creating and 
analyzing surveys, and reviewing laws, statis-
tics, and educational pedagogy. From this work 
emerged a clearer understanding of the need 
for language revitalization, best practices, cur-
rent and future roadblocks, and recommended 
steps forward. The team found that dozens of 
language tables and classes at high schools and 
higher education institutions existed, but there 
were few licensed and trained fluent teachers; 

nor were there solid curricula or proven frame-
works in place.¹⁸ 

The team did uncover examples of successful 
immersion programs that helped revive Indige-
nous languages in New Zealand and Hawaii. 
This information inspired Šišókadúta to create 
an immersion class for preschoolers. Funding 
took years to manifest, as did locating a physical 
space. Other local immersion centers, including 
Wičhóie Nandagikendan and Bdote Learning 
Center, shared valuable insights. Ultimately, 
the University of Minnesota Child Develop-
ment Laboratory School provided a space for 
Dakhód’iapi Wahóȟpi (Dakhóta Language Nest), 
beginning in 2022.¹⁹ Šišókadúta reflects:

All you have to do is get it started. If you 
keep the door open every year, you can 
make it be!er and be!er. Maybe . . . thirty 
years from now, we can [say] ‘remember 
when we started a language nest in 2022?’ 
We’ll be telling stories about it.²⁰

Brenda Toscano, Dakhód’iapi Wahóȟpi
Dakhód’iapi Wahóȟpi, affectionately called “The 
Nest” and designed for the youngest of language 
learners, is beginning its second year—more 
than doubling from five to eleven students. 
Brenda Toscano, a Lakȟóta first speaker with 
training in Dakhóta, is the lead teacher. She’s as-
sisted by recent UMN graduate Justis Brokenrope 
and interns, who, themselves, are learning the 
language as they work with the li!les.²¹

Thomas Draskovic 
teaches at the American 
Indian Magnet School 
and works with Interfaith 
Action’s Department 
of Indian Work Youth 
Enrichment Program. 
He is a board member at 
Wakaŋ Tipi Awaŋyaŋkapi 
and a guitarist and 
lead vocalist with the 
local Native American 
Pretendians Band. 
Courtesy of Thomas 
Draskovic, Interfaith 
Action of Greater Saint 
Paul, and St. Paul Public 
Schools.
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Toscano, at the end of a busy Monday, ap-
peared a bit tired a=er spending part of the day 
in the light rain. “The school is nature- based,” 
she explains. “The kids learn outside as much 
as possible—speaking, playing, making leaf 
collages—no ma!er the weather.” Yet, every 
morning, Toscano is rejuvenated when smiling, 
eager preschoolers tumble into the classroom, 
happy to see her and Brokenrope. She believes 
this semester should be easier now that she, 
Brokenrope, and their supervisors have learned 
what works and what doesn’t.²² 

Also, last March, the two traveled to Hawaii 
to observe immersion language classes that 
have developed and improved over decades. 
The instructors returned home inspired and 
with new ideas—repetitive lessons, consistent 
schedules, and plans to encourage students 
to converse and serve others during lunch—a 
practice that can carry over to their families.²³ 

The teachers at Dakhód’iapi Wahóȟpi are 
seeing progress. Last year, one student grew 
frustrated over a hand- washing exercise. He 
could have protested in English, emotions tak-
ing over. But he shared his feelings in Dakhóta. 
In another instance, two boys bickered over a 
toy, arguing in Dakota iápi. “Justis and I looked 
at each other,” Toscano recalls. “Should we 
break up the fight?” They did not. Instead, they 
encouraged the children to solve the dispute 
using their Dakhóta words.²⁴

Thinking back to the Hawaii trip, Toscano 
remembers a teacher who had been a first- 
language student at that same school years ago. 
That’s Toscano’s dream for her students. “I want 
to help develop more teachers—first- language 
speakers who can keep Dakhóta iápi going— 
because it really is a race against time.”²⁵

Tales of Two Wíŋyaŋ 

Tanaǧidaŋ To Wiŋ, 
Businesswoman and Author
Tanaǧidaŋ To Wiŋ (Tara Perron) understands 
the important and complicated concept of 
hdukíni (revival) as it pertains to Dakhóta iápi. 
Tanaǧidaŋ To Wiŋ, whose name translates to 
Blue Hummingbird Woman, has studied Indige-
nous languages as an adult at Metro State Uni-
versity and incorporates them into daily life. 
“I had to let go of processing life, thought, and 
emotions through the English language all to-
gether, which seemed much harder as an adult.” 

I believe my biggest sacrifice was 
 comfort . . . I had to learn patience with 
myself. It was important to continuously 
remind myself I didn’t need to know 
 everything right away. In learning and 
using Dakhóta iápi in everyday life, I 
noticed there was an emotional a!ach-
ment to every word that le= my mouth. 
There was more connection to the world 
around me. I spoke with intention and 
gratitude.²⁶ 

Despite Tanaǧidaŋ To Wiŋ’s efforts and those 
of other second- language learners, it’s easy to 
become discouraged, especially upon realizing 
that there are so few first- language speakers to 
converse with new students so they can hear 

Each morning at 
Dakhód’iapi Wahóȟpi, 
Circle Time begins with 
prayer and smudging, 
singing and dancing, and 
listening to stories. Here, 
lead teacher Brenda 
Toscano (Pine Ridge 
Indian Reservation) 
helps a child count in 
Dakhóta. Teacher Justis 
Brokenrope (bottom left 
foreground) and intern 
Eileen Bass (seated, far 
right) also take turns 
instructing before the 
youngsters eagerly head 
to the gym. Courtesy of 
Ramsey County Historical 
Society.
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how words should sound with their original 
accent and inflection. 

And that is a key issue. Šišókaduta empha-
sized that “one of the problems we have to 
overcome as people who didn’t grow up speak-
ing the Dakhóta language is that we sound like 
English speakers. And Dakhóta people have a 
different accent. . . . Younger people come to the 
University, they learn here, and then they try to 
talk and it sounds like they’re speaking from a 
book.” That is why Šišókaduta, along with Raine 
Cloud—a Dakhóta language documentation 
journalist—and a group of interns, began work 
a few years ago on a UMN/Sisseton Wahpeton 
College collaboration—the Dakhóta Audio Lan-
guage Journal. When it eventually goes online, 
learners will be able to hear the words and the 
singing of elders. The journal will preserve their 
voices, their experiences, their thoughts on 
their language, and their advice.²⁷

This journal is a valuable tool for language 
learners, but one might wonder, why bother 
learning a language that very few speak? 
Tanaǧidaŋ To Wiŋ answers:

In the beginning . . . , I would speak to my 
sons, pets, even to my father once he took 
his [final earthly] journey. Even if it was a 
few words. [These Dakhóta words] gave me 
strength, faith, and hope. They felt carried 
in many ways. I knew my Até could hear 
me through the language. 

Later in my language journey, I realized 
how powerful, and alive our language 
is. . . . It has deepened my connection 
to the world around me. I think before 

I speak, because our language is alive, and I 
want to bring my good energy to the life 
and strength of the language. I gi= that 
when I speak to my relatives.²⁸ 

She also gi=s her growing knowledge of the 
language to others as a children’s book author. 
Tanaǧidaŋ To Wiŋ’s books, Takóža: Walks with 
the Blue Moon Girl (2019) and Animals of Khéya 
Wíta (Turtle Island) (2022, with a second simi-
lar book in Ojibwe), tell educational stories in 
English, while incorporating Native words. The 
opportunity to see children’s books wri!en in 
Dakhóta and Ojibwe brings hope to the arduous 
process of breathing life into the language.²⁹

Tanaǧidaŋ To Wiŋ (Tara 
Perron), a Dakhóta 
and Ojibwe mother of 
two boys, owns Blue 
Hummingbird Woman, a 
St. Paul gift shop that re-
flects her Dakhóta name. 
She’s also a children’s 
book author. Courtesy of 
Ramsey County Historical 
Society.

Advice to Second- Language Learners
One of the most important things is to love each other. 
There are several ways to express that. Úŋšíkičhidakab. 
Waštékičhidakab. A lot of times, we get lost in ourselves, 
so we don’t understand what other people are going 
through. It’s hard to learn the language especially with 
the anxieties that come with that. Just have love for each 
other. If you do that, then when people are learning the 
language . . . it’s going to be easier to create new speakers 
of the language. Some are going to be teachers, but not 
everyone is going to be a (formal) teacher. If we love each 

other, we’ll let people do what they’re good at. But if they 
can speak the language when they have kids, hopefully 
they’ll teach their kids the language.

We’re human; we’re imperfect. If we love each other, 
we’ll forgive each other. If we love each other, we’ll respect 
each other for what we’re good at. To all the people out 
there, help each other, take care of each other, love each 
other, and if you do these things in a good way, then it’s 
just going to keep growing and get better every year.a

—Šišókaduta
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Angela Two Stars, Artist and Curator
Artist Angela Two Stars (Sisseton- Wahpeton 
Oyáte), also a second- language learner, has, 
since 2014, taken the lessons she has learned 
and “[incorporated] Dakhóta phrases into her 
artwork . . . to draw awareness to the plight of 
Native American languages and the current 
efforts being made to revitalize them. . . . [She 
uses] the power of art to create positive change 
and raise awareness of the endangered status of 
Indigenous languages.”³⁰

In 2020, the insistent efforts of Očhéthi 
Šakówiŋ community members Syd Beane, his 
daughters Dr. Kate Beane and Carly Bad Heart 
Bull, and other language activists and allies, with 
local government support, renamed Lake Cal-
houn in Minneapolis. It is now Bdé Makhá Ská. 
Soon, a callout to create public art that would 
highlight the original site of Ȟeyáta Othúŋwe and 
honor Maȟpíya Wičhašta led to a collaboration 
by Mona Smith, Sandy Spieler, and Two Stars.³¹

To complement a welcoming, decorative rail-
ing featuring native crops, circles, and  Dakhóta 
words, Two Stars, director of All My Relations 
Arts, designed simple, stamped  images of a 
bear, an eagle, a bison, rice, and other Dakhóta 
relatives along a cement path. As she developed 
her ideas, she considered the public using the 
site and space. She thought about the daily 
visitors who would be exposed to the  Dakhóta 
language through her art.³² 

I wanted people to be able to say simple 
Dakhóta words based off the visual that 

they’re seeing. I saw this guy walking with 
some friends, and he looked up and said, 
‘Hey, waŋbdí (eagle).’ So, I was like, yes! 
I got you to speak the Dakhóta language. 
It doesn’t need to be the Native- specific 
audiences to appreciate Dakhóta art.³³

In 2021, Two Stars installed her work, Okci-
yapi, in the Minneapolis Sculpture Garden 
outside the Walker Art Center. It is a nod to 
the Dakhóta water relative. Divided in seven 
sections to represent the Očhéthi Šakówiŋ, the 
piece resembles an expanding ripple across a 
calm lake and incorporates Dakhóta values as 
a way to move language revitalization forward 
and help Two Stars and others heal.³⁴ 

My grandpa (Orsen Bernard) told me that 
okciyapi stands for ‘help each other.’ That’s 
the advice he gave whenever he was asked, 
‘What would you tell people. . . [who] are 
trying to learn the language?’ He’d always 
say, ‘Help each other.’³⁵

Elevating Language Through 
Technology 

Dakhóta Iápi Okhódakičhiye
In 2014, several members of the Dakhóta 
community founded Dakhóta Iápi Okhóda-
kičhiye (Dakota Language Society or DIO), 
a 501(c)(3) nonprofit focused on developing 
Dakhóta language materials “.  .  . for easily ac-
cessible language learning.” Its purpose: help 
second- language learners gain proficiency with 
the assistance of multilevel, wri!en Dakhóta 
iá Wóhdaka Po! Speak Dakota  textbooks and 
audio CDs. They collaborated in their endeav-
ors with The Language Conservancy (TLC), an 
Indiana- based nonprofit that works with Na-
tive communities to combat language loss. DIO 
developed weekend family immersion camps 
and a Dakhóta Language Summer Institute, 
and they began to think about how technology 
could assist them in their efforts.³⁶

In 2021, DIO leaders, including Šišókaduta—
the organization’s linguistic director—worked 
with TLC to launch the long- awaited Dakhód 
Iápi Wičhóie Wówapi, an online dictionary app 
featuring 28,699 Dakhóta words and definitions, 
along with a downloadable Dakhóta keyboard. 

Artist Angela Two Stars’ 
bison is one of many 
stamped sidewalk 
images that walkers 
see when they pass the 
Native American public 
art installation at the 
edge of Bdé Makhá 
Ská. Courtesy of Angela 
Two Stars.
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With funding assistance from the Minnesota In-
dian Affairs Council, it took six years to compile 
the words and definitions and partner with fe-
male and male first- language speakers, including 
Dr. Rev. Canku, to create precise audio recordings 
of each word to accelerate learning. The app de-
buted in February 2023. “We’re using modern 
technology to save our ancient langu ages,” Šišó-
kaduta said in an interview with MPR News.³⁷ 
The organization is now looking to launch an 
e- learning platform in the years to come.

Dawí (Huhá Mazá) and Marlena Myles, 
Innovators
Of the many Dakhóta values, Dawí (Huhá 
Mazá), a descendant of Santee Dakhóta, be-
lieves wóinina (silence and stillness), is the most 
important. Without it, one cannot a!ain other 
virtues. And, so, the Dakhóta language media 
producer has listened. Then, he has acted—to 
literally give voice to the language through 
digital technology and media content, most re-
cently in collaboration with St. Paul- based artist 
Marlena Myles.³⁸ 

Myles (Spirit Lake Dakhóta, Mohegan, Mus-
cogee) is a digital artist and illustrator known 
throughout Minnesota and beyond for her in-
novative animations, book illustrations, fabric 
fashion design, educational and historical com-
munity murals, and augmented reality work.³⁹ 

With Pixel Farm and Todd Boss, Myles created 
the GPS- based Dakota Spirit Walk, available on 
the Revelo AR app. The walk at the Bruce Vento 
Nature Sanctuary is an augmented reality public 
art installation using 3D animation and shares 
oral traditions of the sacred places there. Dawí 
voiced the parts of the spirits Wakíŋyaŋ (thunder 
being), Íŋyaŋ (Grandfather Stone), and  Uŋktéȟi 
(water serpent). He did the voice acting for Myles’ 
Dakota Sacred Hoop Walk at the Minnesota 
Landscape Arboretum in Chaska, as well.⁴⁰ 

Dawí, who studied at UMN and has taught 
the language and collaborated with DIO on a 
number of projects, also works with Myles to 
produce Dakhóta language content for her new 
Wíyouŋkihipi (We Are Capable) Productions 
company—a publishing platform for Očhéthi 
Šakówiŋ artists and writers. 

A lot of Marlena’s projects . . . coloring 
books, the digital media on her website, or 

on the Wíyouŋkihipi Productions web-
site, [most] everything’s accessible and 
free—there’s free audio, the app for the 
augmented reality’s free . . . , that has an 
immense impact on accessibility, which is 
one of the main issues that we face with 
language learners. We have a population 
that’s exploded to ten times the amount of 
people since colonization. So, the . . . way 
we can reach thousands of people with-
out having large grants is through online 
digital media.⁴¹ 

Dawí is especially proud of the collaborative 
work he did as a language researcher and audio 
producer on Myles’ Dakhóta Land Map series, 
which includes maps of Minneapolis and St. 
Paul; the Minnesota River Valley; and Prairie 
Island, Red Wing, and Winona. The colorful 
maps incorporate Dakhóta place names from 
1861—the year philosopher and naturalist 
Henry David Thoreau visited the state from 
Massachuse!s—along with familiar landmarks 
people will recognize in 2023. On the Marlena 
Myles website, visitors can not only explore 
these maps but also hear Dawí pronounce the 
names in Dakhóta. According to Dawí, the maps 

The Dakhóta Iápi 
Okhódakičhiye (Dakota 
Language Society) 
introduced its new 
language dictionary app 
to the public in 2023. 
Courtesy of Dakhóta Iápi 
Okhódakičhiye.

To link directly 
to the Dakhóta 
Land Map series, 
go to https://
marlenamyl.es/
project/dakota 
-land-map/.
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and coloring pages “are resources that [parents] 
can introduce to their children” to learn about 
the past and present day.⁴² 

On a more serious note, the Dakhóta land 
maps are especially important when looking back 
at the history of the language and the culture of 
Očhéthi Šakówiŋ Oyáte. Mapping has historically 
served as a critical tool for imposing non- Native 
authority over Indigenous spaces. Early maps 
created by se!ler colonists not only shaped 
public histories but se!ler senses of belonging in 
lands that were gained through treaty- breaking, 
land grabs, and ethnic cleansing. Indigenous 
forms of remapping and renaming assume that 
language and place are intertwined. It is only 
through recovering and restoring Dakhóta and 
Lakȟóta place names and histories that histori-
cal truths about Očhéthi Šakówiŋ presence and 
se!ler erasures of that presence can be told.⁴³ 

We Are All Relatives: 
Sharing Dakhóta Iápi 
For the Dakhóta people, the history and future 
of Mnísota Makhóčhe is rooted in Dakhóta 
iápi—thanks to the many Dakhóta iápi ikíčhize 
wičhásta (Dakota language warriors). That is 
the role Čhaŋtémaza, Šišókaduta, Thomas 
Draskovic, Brenda Toscano, Tanaǧidaŋ To Wiŋ, 
Angela Two Stars, Dawí, Marlena Myles, and 
first- language speakers and second- language 
learners in the Twin Cities’ Dakhóta commu-
nity have taken on to ensure their language 
doesn’t perish. With funding, training, addi-
tional teachers, ally support, continued imple-
mentation of new technologies, and more, it is 
hoped Dakhóta iápi will strengthen, grow, and 
become part of the everyday lives of the next 
generations of Dakhóta children and adults 
and extend into the larger community through 

Illustrator Marlena Myles 
partnered with Dawí on 
this Dakhóta land map 
of Minneapolis and St. 
Paul. The map identifies 
sacred Dakhóta sites and 
villages and important 
geological landmarks 
such as lakes and rivers 
in addition to today’s 
popular sports arenas, 
the airport, the zoo, the 
Minnesota State Capitol, 
and more. Courtesy of 
Illustrator Marlena Myles 
and Translator Dawí.
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continued cultural diversification, education, 
and recognition. Čhaŋtémaza’s wish as stated at 
the beginning of this piece could then become 
reality.

Hello my relatives. My name is Eileen Bass. I’m 
Húŋkpapha Lakȟóta, Sac and Fox, and Mvskoke 
Creek. I’m enrolled as Sac and Fox of Okla-
homa. I study Dakhóta language because I live 
in Minnesota. 

Hello my relatives. My name is Justis Brokenrope. 
I grew up in Nebraska, have lived in Minneapolis 
for the last eight years, and am an enrolled mem-
ber of the Sičháŋǧu Lakȟóta tribe. Currently, I 
am a teacher at the Dakhód’iapi Wahóȟpi—the 
Dakhóta Language Nest.

My name is Ava Grace. I am Oglála Lakȟóta 
from Pine Ridge. I was born in Minneapolis and 
have lived here all of my seventeen years. I a%end 
the University of Minnesota, studying Dakhóta 
language and journalism. 
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 28. Tanaǧidaŋ To Wiŋ/Ava Grace interview.
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The Ramsey County Historical Society (RCHS) strives to innovate, lead, and partner in pre-
serving the knowledge of our community; deliver inspiring history programming; and incor-
porate local history in education. 

The Society was established in 1949 to preserve the Jane and Heman Gibbs Farm in Falcon 
Heights, which the family acquired in 1849. Listed on the National Register of Historic Places 
in 1974, the original programs told the story of the Gibbs family. In 2000, with the assistance 
of a Dakota Advisory Council, RCHS also began interpreting Dakota culture and lifeways, now 
telling the stories of the remarkable relationship between Jane Gibbs and the Dakota people 
of Ȟeyáta Othúŋwe (Cloud Man’s Village).

In 1964, the Society began publishing its award- winning magazine Ramsey County History. In 
1978, the organization moved to St. Paul’s Landmark Center, a restored Federal Courts build-
ing on the National Register of Historic Places. An expansion of the Research Center was 
completed in 2010 and rededicated in 2016 as the Mary Livingston Griggs & Mary Griggs 
Burke Research Center.

RCHS offers public programming for youth and adults. Visit www.rchs.com for details of up-
coming History Revealed programs, summer camps, courthouse and depot tours, and more. 
The Society serves more than 15,000 students annually on field trips or through school out-
reach. Programs are made possible by donors, members, corporations, and foundations, all 
of whom we appreciate deeply. If you are not a member of RCHS, please join today and help 
bring history to life for more than 50,000 people every year.

Diversity, Equity, Accessibility, & Inclusion 
RCHS is commi!ed to ensuring it preserves and presents our county’s history. As we continue 
our work to incorporate more culturally diverse histories, we have made a commitment to 
diversity, equity, accessibility, and inclusion that is based on this core idea: RCHS exists to 
serve ALL who call Ramsey County home. To learn more, please see www.rchs.com/about. 

Acknowledging This Sacred Dakota Land
Mnisóta Makhóčhe, the land where the waters are so clear they reflect the clouds, extends 
beyond the modern borders of Minnesota and is the ancestral and contemporary homeland 
of the Dakhóta (Dakota) people. It is also home to the Anishinaabe and other Indigenous 
peoples, all who make up a vibrant community in Mnisóta Makhóčhe. RCHS acknowledges 
that its sites are located on and benefit from these sacred Dakota lands. 

RCHS is commi!ed to preserving our past, informing our present, and inspiring our future. 
Part of doing so is acknowledging the painful history and current challenges facing the Dakota 
people just as we celebrate the contributions of Dakota and other Indigenous peoples.

Find our full Land Acknowledgment Statement on our website, www.rchs.com. This includes 
actionable ways in which RCHS pledges to honor the Dakota and other Indigenous peoples 
of Mnisóta Makhóčhe.

Preserving our past, informing our present, inspiring our future.
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