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Dakhota lapi: A Brief History in Three Parts

Editor’s Note

The following is a brief, three-part history of the app can help you translate and may inspire you to learn
Dakhota language written by five University of Minne- more about the language and culture. We invite you to
sota students who are studying the language through scan a QR code below, download the free app to your

the school’s Department of American Indian Studies. In phone, and look up definitions as you read.
their work, they have incorporated important concepts
and constructs recognized and advanced by Native
scholars, community members, and elders that illus-
trate and define Dakhota history.
Also, we've included many Dakhéta words in the
text with English translations. However, we have not
translated everything and encourage readers to use
the new Dakhota dictionary mobile app—Dakhod Iapi
Wichoie Wowapi. In a state with an incredible number ol S e B ee (e s g Glaeiks
of place names derived from the Dakhdta language, this (left: iOS; right: android).

Okciyapi translates to “help one another!” It is the title of a public art installation at the Minneapolis Sculpture Garden. Angela Two Stars highlights the relationship
between Dakhota language and culture across Minnesota. Courtesy of Ramsey County Historical Society.
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We Speak Dakota

Dakhoéta Unkiapi

DEACON DEBOER

W e owe the name Minnesota to the Dakhdta
oyate (people). Yet, many of us say our
state’s name without a thought to its meaning
in the original Dakhota idpi (language). Long
before statehood, this land, extending beyond
current borders, was and still is known to the
Dakhota as Mnisota Makho6c¢he (where the wa-
ters reflect the skies or heavens).

It is important to recognize that Indigenous
presence and relationships go hand in hand
with language and place. Our original spoken
language is crucial to Dakhoéta identity and spiri-
tuality. Through it, we tell our creation story and
our histories of Kap’6Za (Kaposia) and ImniZaska
Othunwe (St. Paul). Here, the land below the
white sandstone bluffs that once was a safe space
for our ancestors was degraded by a railroad—a
railroad that decimated Wakhan Thipi (Wakar
Tipi), a sacred gathering site for Dakhota people
and the dwelling place of Unktéhi.

As we interpret our early oral histories of
this land and its people, we must acknowledge
the spiritual pollution that has overshadowed
places like Owamniyomni, Mniéwe Sni, Bdote,
and Wita Thanka through settler colonialism.

Stripping sites of Indigenous names strips them
of their Indigeneity and context and can lead to
the erasure of spiritual significance, relation-
ships, and history. For that reason, it is vital to
find ways to decolonize names and narratives
that have formed within contemporary histori-
cal interpretations.?

One way to do this is by learning, sharing,
teaching, and speaking Dakhéta idpi and im-
proving upon its original orthography. That way,
we can build stronger Indigenous relationali-
ties that stem us to the land and our identities
throughout Mnis6ta Makhdche.?

In this first section, we examine the history
of our spoken Dakhota idpi, its conversion into
written form, and its near erasure in the board-
ing school era.

Dakhéta lapi—In the Beginning

Oc¢héthi Sakéwin Oyite (People of the Seven
Fires Council) is a confederation of seven tribes
that existed centuries before tribal members
were forced off their land following the US-
Dakota War of 1862 and treaties were abrogated
by the State of Minnesota in 1863.* Today, many

Bdewakhanthunwan Dwellers at the Sacred Lake (or Spirit Lake) Mdewakanton
Sisithunwan Dwellers of the fishing/marshy grounds Sisseton
Wahpékhute Shooters among the leaves Wahpekute
Wahpéthunwan Dwellers among the leaves Wahpeton
NAKHOTA

Ihdnkthunwan Dwellers at the end Yankton
Ihanktunwanna Little dwellers at the end Yanktonai
Thithunwan Dwellers on the prairie Teton
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Joseph Renville's early
life began at Kap'6za.
He later worked from a
mission in Lac qui Parle
far to the west. Original
watercolor by Seth
Eastman (1846-1848),
courtesy of Minnesota
Historical Society.

of our people reside in Minnesota and North
and South Dakota. Relatives also live in com-
munities in Montana, Iowa, Nebraska, and
Saskatchewan and Manitoba, Canada. Though
similar in some ways, the culture and traditions
are unique to each oyate and reflect their recip-
rocal relationships to the lands they steward.

The languages are also unique to each re-
spective band. Members of the O¢héthi Sakéwin
speak three variations or dialects—Dakhota,
Lakhoéta, and Nakhéta. Traditionally, these were
spoken languages—with no written records in
the precolonial era.®

This replica of the original Lac qui Parle mission was built by the Works Progress Administration in
1942. The original building served as a Christian mission. Here, Joseph Renville worked with mis-
sionaries until his death in 1846 to transform the traditional oral Dakhéta language into writing.
Courtesy of McGhiever, Wikipedia Commons.
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This article focuses on the Dakhota people
and their language. In the past, the Dakhoéta
were called Sioux. The term may be derived
from the Ojibwe word Naadawesi, meaning
little snake; the plural is Naadawesioux. It was
most likely misinterpreted by French fur trad-
ers. Some believe it is derogatory—insinuating a
viper or enemy. Others consider it a description
of the people living along the “winding snake
river.” The four principal Dakhoéta-speaking
bands are Bdewakhanthunwar, Sisithunwarn,
Wahpékhute, and Wahpéthunwar. Because the
Bdewakhanthunwan Dakhota lived primarily
in what is today eastern Minnesota when Euro-
Americans invaded their land, the Dakhoéta lan-
guage was the first to be converted from spoken
to written word.®

On a Mission

In 1803, President Thomas Jefferson wrote of
his vision for the Upper Mississippi River Valley
in a private letter to William Henry Harrison,
governor of the Indiana Territory, which en-
compassed parts of Mnisota Makhoche:

... to promote this disposition to ex-
change lands which they have to spare &
we want, for necessaries, which we have
to spare & they want, we shall push our
trading houses, and be glad to see the
good & influential individuals among
them run in debt, because we observe that
when these debts get beyond what the
individuals can pay, they become willing
to lop th[em off] by a cession of lands. . .
in this way our settlements will gradually
circumscribe & approach the Indians, &
they will in time either incorporate with
us as citizens of the US. or remove beyond
the Missisipi [sic]. ... it is essential to
cultivate their love. as to their fear, we
presume that our strength & their weak-
ness is now so visible that they must see
we have only to shut our hand to crush
them ... should any tribe be fool-hardy
enough to take up the hatchet at any time,
the seizing the whole country of that
tribe & driving them across the Missisipi,
as the only condition of peace, would be
an example to others, and a furtherance
of our final consolidation.”
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Today, 220 years after Jefferson wrote this let-
ter, history teaches us that colonizers achieved
their quest for land and power using many
avenues—one of which was “put[ting] God’s
thoughts into [Native] speech” by transforming
a traditional oral language into written word.
This happened across the nation, including in
Mnisota Makhoche, where four missionaries
and a translator made their marks on Dakhota
history with both good and, in some cases, ill-
intended hearts.?

Joseph Renville (1779-1846) was born at
Kap’6Za near the Hah4d Wakpa (Mississippi
River), close to today’s City of St. Paul. Ren-
ville’s father, Joseph Rainville, was French. His
ind (mother), Mniyuhe, was a Dakhota winyar
(woman). After living with his in4 until he was
ten, young Joseph’s father escorted his son to
a Roman Catholic mission at a Red River set-
tlement in what is now Winnipeg, Canada, to
be educated in western ways of knowing. This
early example of assimilation would eventually
lead to new heights of classroom structuralism
in the boarding school era.

Upon his return to his Dakhoéta family, Ren-
ville wished to see the people around him adopt
Christianity. His wife, Tonkanne or Mary/Marie
Little Crow (1789-1840), a Bdewakhanthunwar
Dakhota, also was born at Kap’6za and was the
first Dakhota winyan to become a Christian
in the region. In 1825-26, Renville established
a trading post—Fort Renville (originally Fort
Adam)—in far-western pre-territorial Minne-
sota as an agent for the American Fur Company
(previously Columbia Fur Company).’

Within the next decade, and, at Renville’s
invitation, Christian missionaries Dr. Thomas S.
Williamson (1800-1879), Samuel William Pond
(1808-1891), his brother Gideon Hollister Pond
(1810-1878), and Stephen Riggs (1812-1883)
would arrive at Bdé Ietidan (Lake that Speaks
or Connects), a dwelling site of Dakhodta people
and their ancestors. Here, they helped establish
a Christian mission—Lac qui Parle—where
they would begin to forever transform Dakhota
iapi.t°

The Pond brothers first arrived in Michigan
Territory (1833-36) in 1834 as eager missionaries
who wished to work with the Dakhota. They’d
been listening to and trying to learn and inter-
pret the language by writing down spoken words
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and phrases using an improvised mostly English
(Roman) alphabet. Although the brothers were,
at the time, not commissioned to do this work,
Indian Agent Lawrence Taliaferro assigned
them to settle between Lake Harriet and Lake
Calhoun (Bdé Makha Ska). This area was home
to Mahpiya Wic¢hasta and Heyata Othdinwe
(Cloud Man’s Village). Mahpiya Wichasta and
his people had been working with Taliaferro
to adopt “modern” agricultural methods. The
Ponds helped with the farming. Between 1835
and 1839, another missionary—Jedediah Ste-
vens—joined the brothers. He established a
school for the Dakhota children to, among other
things, teach them English. This endeavor was
not particularly successful.?

At about the same time, Dr. Thomas S. Wil-
liamson, an ordained Presbyterian minister,
and wife, Jane, traveled from Ripley, Ohio, to
the Minnesota River Valley on order of the
American Board of Commissioners for Foreign
Missions to work with the Dakhodta. Before long,
they partnered with Renville at Lac qui Parle
Mission in 1835. Accompanying the couple was
Sarah Poage, Mrs. Williamson’s sister, and Mr.
and Mrs. Alexander Huggins.

Soon, the work of gaining the friendship
and confidence of the Dakhota families began.
Church services were first held in the William-
sons’ home, where Poage opened a school. Mr.
and Mrs. Huggins taught farming methods on
forty-acres across the St. Peter River. Dakhota
wigyan tended to the plant relatives, and
wichasta did much of the hunting.*?

Beginning in 1836, the Ponds divided their
time between Heyata Othinwe and Lac qui
Parle. Congregational minister Rev. Stephen
Riggs and his wife arrived from Ohio a year
later to provide additional assistance in cre-
ating what would eventually grow to nearly
fifty publications in the Dakhota language—
referred to by some scholars as “the first
Dakota library.”*3

Alphabet, Bible, Dictionary, Treaty

Our object was to preach the Gospel to
the Dakotas in their own language, and
to teach them to read and write the same
until their circumstances should be so
changed as to enable them to learn the
English. Hence we were led to study their
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To see a Dakhdta
alphabet, an
example of
Dakhéta words
using each letter,
and definitions,
go to https://rchs
.com/publishing/
catalog/ramsey
-county-history
-fall-2023/.

The missionaries began
their translation work
by focusing on sections
of the Wéwapi Wakhan
(Bible) including “The
History of Joseph”in
the Book of Genesis,

or the Gospels of Luke
and John, for example.
The full translation took
decades to com-

plete. Courtesy of the
Smithsonian Institution.

language and to endeavor to arrive at a
knowledge of principles.4

The Pond Brothers “contrived” the first Dakhdta
alphabet in the winter of 1834-1835 from their
small cabin near Lake Calhoun, taking an exist-
ing oral language with structure and descriptive
beauty and creating a written language rooted
in a Roman alphabet based on western belief
systems and colonial values. Using an alphabet
from one culture to capture the sounds and nu-
ances of the language of another did not work
well and resulted in an incomplete orthogra-
phy. Samuel Pond acknowledged that “there
are sounds in the language which no English
letter or combination of letters can be made to
express. ... We took such letters from the En-
glish alphabet as are not needed in Dakota, and
gave them new names and new powers.” And, of
course, in the process of translation, language
loss went hand in hand with identity loss—
another function of assimilation.®

Beginning in 1836, the Ponds began collab-
orating with their mission friends at Lac qui
Parle. Using the Pond alphabet, and through the
combined efforts of Renville, Williamson, and
Riggs, early Bible work was translated through
an extremely complicated process. According to
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Si¢hangu Lakhéta scholar Sarah Hernandez, the
translations went from: “Hebrew or Greek (writ-
ten) to European French (written) to Canadian
French (spoken) to English (spoken) to Canadian
French (spoken).” Then, Renville would slowly
repeat and spell the Dakhota words as the mis-
sionaries wrote them down for the new Bible.'®

This work resulted in a slew of cultural and
religious misunderstandings. One of the most
difficult translations was that of the Holy Spirit.
Because of difference in beliefs, there was no di-
rect translation, so the missionaries created and
defined the Holy Spirit in a language that is spiri-
tually different. Waziyatawir), a Wahpéthunwar
Dakhota scholar from PheZihutazizi K’api notes,
“By assuming control over the written lan-
guage, missionaries were able to appropriate
Dakota words and assign new meanings, which
served to linguistically internalize for Dakota
people the missionaries’ racist and ethnocentric
attitudes.”*”

Translating the Bible, prayer books, and hym-
nals into Dakhota idpi would initiate the conver-
sion of many Dakhota spiritual identities—as
was intended. Hernandez adds, “These (mis)
translations helped Christianize and colonize
Dakota language, literature, life, and ultimately
land.” After over four decades, the complete
Woéwapi Wakhan was finally translated and
published.!8

As the men labored over biblical transla-
tions, Riggs compiled lists of Dakho6ta words
and definitions, working to construct the writ-
ten Dakhota-English dictionary many are ac-
customed to using today. It was first published
by the Smithsonian Institution in 1852.°

Between 1850 and 1852, the mission under
Gideon Pond, as editor, began publishing a
monthly Dakhéta/English-language newspaper,
Dakota Tawaxitku Kin (The Dakota Friend),
printed at the offices of two territorial St. Paul
newspapers—the Minnesota Chronicle and Reg-
ister and then the Minnesota Democrat. It was
the second Indigenous-language publication in
the US and the first in Minnesota Territory.>°

The four-page paper was meant “. . . to lead
the poor Dakota youth to the love of reading, of
civilized habits, and of the Christian doctrine....”
and to share news with the “white population. ..
inregard to the Dakotas . . . for a more just under-
standing of their character and wants.”?!
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The first English news item—first issue,
first page—noted a murder trial involving two
“Chippewa” men. Another article on the same
page, “The Flight of the Sisitonwan Sioux from
Traverse des Sioux,” lightheartedly reported
that two cows decimated a Native man’s crops.
The piece poked fun at the man’s despair. Many
articles had racially charged bulletins depicting
Dakhéta men involved in drinking and “im-
moral” behavior. Of course, Pond, as mission-
ary, heavily promoted Christian-based lessons,
an additive to the assimilation process. Finally,
the publication came at an uneasy time of im-
mense change for Dakhoéta people, as govern-
ment officials and the missionaries, who had
been living with the oyate for decades, were
beginning conversations of land seizure on a
momentous scale through documents such as
the 1851 Treaty of Traverse des Sioux, which
ceded more than 24 million acres.??

When it came to some treaties, including the
Treaty of Traverse des Sioux, Gideon Pond and
Riggs translated the document from English to
Dakhota. With their power as translators and
having gained the trust and kinship of Dakhodta
leaders, the missionaries helped convince the
Dakhota that the treaty was “in the best interest
of their people.” Perhaps, for this reason, Alex-
ander Ramsey, Minnesota’s first territorial gov-
ernor and its second governor, described Riggs
and Pond as “useful auxiliaries to the govern-
ment, and, in a thousand ways, of incalculable
service to the Indian.”*3

These intentional manipulations happened
time and again based, in part, on the funda-
mental difference between Dakhéta wichoh’an
(lifeways) and western ways. The Dakhota val-
ued their relationship with Un¢i Makha (Grand-
mother Earth), whereas, settler colonizers saw
land as property. Indigenous scholars and oth-
ers believe missionaries took advantage of these
differing viewpoints and understandings.

According to Hernandez, evidence suggests
that Riggs intentionally mistranslated words
in the Treaty of Traverse des Sioux: “sell” and
“cede,” for example. He also helped translate
what is today called traders’ papers—an adden-
dum to the treaty added at the last minute and
unbeknownst to Dakhota leaders—“that for-
feited more than half of the Dakhoéta annuities
to fur traders.”?*

Volume 58 - Number 3 « Fall 2023

Boarding School

In the early years of colonization, the mission-
aries worked to write the language down to
teach it and Christian doctrine to the Dakhota
people. Yet, in a matter of decades, the US gov-
ernment would ultimately begin to strip access
to the language completely—through federal-
ized boarding schools.

In 1879, the first off-reservation boarding
school opened in Carlisle, Pennsylvania. The
school’s founder, Lt. Col. Richard H. Pratt, stated
bluntly that the institution’s primary goal was to
“kill the Indian and save the man.” Families de-
pendent on federal assistance had little choice
but to send their children to this and other
schools. There, hair was cut, children were
dressed in “American” clothing, and they were
punished if caught speaking their traditional
Indigenous languages.?®

Earlier this year, the Minneapolis-based
National Native American Boarding School
Healing Coalition shared an updated listing of
523 boarding schools in the US that existed at
some point since the 1880s. This list includes
twenty-four in Minnesota, eighteen in North
Dakota, and thirty-five in South Dakota. From
1884-1892, the Archdiocese of St. Paul, as it was
known then, ran the Catholic Industrial School
in Clontarf, Minnesota (near New Ulm), until
federal funding for the school was pulled.?®

Regeneration

Despite manipulation of the language and then
attempts to extinguish it, some Dakhota fami-
lies continued to speak and share the language,
keeping the fires burning and keeping tradition,
culture, and kinship alive.

Gideon Pond edited the
Dakota Tawaxitku Kin
newspaper from 1850

t0 1852. He added the
sketch to the masthead
in May 1851. After the
first twelve issues,

Pond expressed worry
over publishing costs
and waning interest of
Dakhota readers. The last
issue ran in August 1852.
By then, it was clear that
the ratification of the
Treaty of Traverse des
Sioux would force the
Dakhéta further west.
Courtesy of Library of
Congress.
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Sisékaduta (Joe Bendickson) on the Boarding School Era®

Transcribed and edited with permission from an interview
conducted at the University of Minnesota on November 1,
2021.

They would take our children away as early as six or
seven years old, and they would take them sometimes
thousands of miles away from their home and put them
in these boarding schools that were funded by state and
federal governments. They were run by religious denom-
inations—different religions denominations—and, so,
because of that, it was a combination of religious training
and also western education. When you went there, you
were told to cut your hair, take all your traditional cloth-
ing—they threw that away—and you couldn’t speak your
language. If you did, you were punished. A number of our
people refused to go along with that. They tried to run
away, and they'd be captured, brought back.

A lot of our people died at these places. There's grave-
yards at a lot of these schools, and now they're finding
unmarked graves at a number of these places. So, I'm sure
there’s even more unmarked graves, and we'll be discov-
ering that in the future here.

And after you got out of these schools, a lot of times,
the children were about seventeen, eighteen years

old. By that time, they had forgotten their language.
They had forgotten their culture and their traditions.
They would go back home, and they would feel lost
because they were no longer part of the world that they
left—that Dakota world. But, yet, they didn't fit into the
Euro-American world because of the color of their skin
and who they were, so they weren'’t accepted, really,
anywhere. A lot of times, it led to depression, maybe
substance abuse problems and even, maybe, domestic
problems. Before that, those things were really unheard
of in our communities . .. and we live with a lot of those
problems today because of the boarding schools.

Because of the trauma they suffered in these schools,
a lot of these people, when they went back home, they
refused to speak their language, and then, even though
they probably still knew how to speak [some of] it, they
wouldn't teach it to their children. ... Thank goodness
some of them refused to do that, and we can kind of
think of those as our heroes today because they kept
the language alive.

For more information about Sisékaduta, see page 34.

Students work at their
desks around the turn

of the twentieth century
at this boarding school,
possibly at Beaulieu near
White Earth. Courtesy

of Minnesota Historical
Society.

To hear
Sisokaduta speak
about boarding
schools, go to
https://rchs.com/
publishing/
catalog/ramsey
-county-history
-fall-2023/.
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While the Pond alphabet/orthography was
incomplete and incapable of capturing the nu-
ances of the spoken language, it is the founda-
tion of our written language. Still, Dakhdta first
speakers and linguists realized that without cor-
rection, important elements of the spoken lan-
guage would be lost, so other spelling systems
have been adapted to better capture specific
sounds and nuances, including orthographies
and work by Ella Deloria, Albert White Hat,
and others. In the 1980s, a Lakhdta man, Leroy
Curley (Cheyenne River Sioux), also devised a
forty-one character alphabet using the phases
of the sun and moon.?”

These efforts to better capture our language
and all its intricacies are crucial because the
history and future of Mnisota Makho6che for
Dakhota people is rooted in Dakhoéta iapi. We
must remember that as wagachar) (cottonwood)
is dependent on annual flooding for regenera-
tion, our language depends on our daily use and

continued efforts at improvement so that it may
be passed on to the next seven generations and
never forgotten.

Hello my relatives, I greet you with a kind heart
and a handshake. In English, my name is Deacon
DeBoer. I am Dakhéta and wasicu. I grew up on
the land where they dig for the Yellow Medicine
along the Mniséta Wakpd (Minnesota River) and
Chetdy Wakpddan (Hawk Creek), near present-
day Granite Falls. Now, I live in Minneapolis
and am a graduate student at the University of
Minnesota in the heritage studies and public his-
tory program studying historical preservation
and cultural resource management. My areas
of focus include applying traditional ecological
management and constructing frameworks of
indigeneity and reciprocity that can be mod-
eled in relation to the historical memory of the
landscape, as well as decolonizing narratives
through truth-telling and Dakhéta Idpi kin.

NOTES

1. Mnisota Makho6che extends beyond the mod-
ern borders of Minnesota and is the ancestral and
contemporary homeland of the Dakhoéta people, the
Anishinaabe, and other Indigenous peoples. While
our publication traditionally focuses on the history of
Ramsey County, the history of the Dakhdta and sacred
sites highlighted in this issue extend throughout and
beyond the Twin Cities area.

2. Waziyatawin, What Does Justice Look Like? The
Struggle for Liberation in Dakota Homeland (St. Paul,
MN: Living Justice Press, 2008), 14.

3. Sandra Littletree, Miranda Belarde-Lewis, and
Marissa Duarte, “Centering Relationality: A Conceptual
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Practices, Knowledge Organization 47, no. 5 (2020),
414. Relationality is “. . . the acknowledgement that
we all exist in relationship to each other, the natural
world, ideas, the cosmos, objects, ancestors, and future
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4. For information on the US-Dakota War of 1862,
see https://www.usdakotawar.org/.

5. “Oceti Sakowin Nation,” Smithsonian: National
Museum of the American Indian, https://american
indian.si.edu/nk360/plains-belonging-homelands/
oceti-sakowin#.

6. “The Sioux: Background Info,” University of
Minnesota, Duluth website, https://www.d.umn.edu/
cla/faculty/tbacig/studproj/a1041/mnansx1800/sioux
.htm; “Sioux Native Americans: Their History, Culture,
and Traditions,” Native Hope (blog), August 1, 2021,
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https://blog.nativehope.org/sioux-native-americans
-their-history-culture-and-traditions; Sarah Hernan-
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University of Arizona Press, 2023), xiii.

7. Thomas Jefferson, letter to William Henry Har-
rison, February 27, 1803, in Founders Online, National
Archives, https://founders.archives.gov/documents/
Jefferson/01-39-02-0500, [Original source: The Papers
of Thomas Jefferson 39, November 13 1802-March 3
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wrote to William Henry Harrison in 1803. Harrison was
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through the official channel, and observing the system
of which they make a part, conduct yourself in unison
with it in cases where you are obliged to act without
instruction.”
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9. Rev. E. D. Neill, A sketch of Joseph Renville: a ‘Bois
Brule’ and early trader of Minnesota (St. Paul, MN:
Minnesota Historical Society, 1872), https://www.loc
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10. “File Summary,” Presbyterian Church in
the U.S.A. Dakota Mission collection [microform)]
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Mission to the Dakota Indians,” pageant program, July
15-16, 1961, 1-4, from the collection of the Johnson/
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17. Hernandez, 40; Waziyatawir, 53.
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and Stephen R. Riggs, Dakota Wowapi Wakan: The
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A PUBLICATION OF THE RAMSEY COUNTY HISTORICAL SOCIETY J

Preserving our past, informing our present, inspiring our future.

The Ramsey County Historical Society (RCHS) strives to innovate, lead, and partner in pre-
serving the knowledge of our community; deliver inspiring history programming; and incor-
porate local history in education.

The Society was established in 1949 to preserve the Jane and Heman Gibbs Farm in Falcon
Heights, which the family acquired in 1849. Listed on the National Register of Historic Places
in 1974, the original programs told the story of the Gibbs family. In 2000, with the assistance
of a Dakota Advisory Council, RCHS also began interpreting Dakota culture and lifeways, now
telling the stories of the remarkable relationship between Jane Gibbs and the Dakota people
of Heyéta Othtinwe (Cloud Man’s Village).

In 1964, the Society began publishing its award-winning magazine Ramsey County History. In
1978, the organization moved to St. Paul’s Landmark Center, a restored Federal Courts build-
ing on the National Register of Historic Places. An expansion of the Research Center was
completed in 2010 and rededicated in 2016 as the Mary Livingston Griggs & Mary Griggs
Burke Research Center.

RCHS offers public programming for youth and adults. Visit www.rchs.com for details of up-
coming History Revealed programs, summer camps, courthouse and depot tours, and more.
The Society serves more than 15,000 students annually on field trips or through school out-
reach. Programs are made possible by donors, members, corporations, and foundations, all
of whom we appreciate deeply. If you are not a member of RCHS, please join today and help
bring history to life for more than 50,000 people every year.

Diversity, Equity, Accessibility, & Inclusion
RCHS is committed to ensuring it preserves and presents our county’s history. As we continue
our work to incorporate more culturally diverse histories, we have made a commitment to
diversity, equity, accessibility, and inclusion that is based on this core idea: RCHS exists to
serve ALL who call Ramsey County home. To learn more, please see www.rchs.com/about.

Acknowledging This Sacred Dakota Land
Mnis6ta Makhoche, the land where the waters are so clear they reflect the clouds, extends
beyond the modern borders of Minnesota and is the ancestral and contemporary homeland
of the Dakhota (Dakota) people. It is also home to the Anishinaabe and other Indigenous
peoples, all who make up a vibrant community in Mnis6ta Makhdoc¢he. RCHS acknowledges
that its sites are located on and benefit from these sacred Dakota lands.

RCHS is committed to preserving our past, informing our present, and inspiring our future.
Part of doing so is acknowledging the painful history and current challenges facing the Dakota
people just as we celebrate the contributions of Dakota and other Indigenous peoples.

Find our full Land Acknowledgment Statement on our website, www.rchs.com. This includes
actionable ways in which RCHS pledges to honor the Dakota and other Indigenous peoples
of Mnis6ta Makhodche.

www.rchs.com info@rchs.com (651) 222-0701



Cozy Winter Crafts at Gibbs

Cozy Coloring Candle Making Floral Ornaments

Wednesday, Saturday, Wednesday,

November 15th December 2nd December 13th

5:30-7:30pm 12:00-3:00pm 5:30-7:30pm X
Visit RCHS.com An

GIBBS FARM

for more information or to register.

Whata Night...

A\ Gises FARM

@W

Thank you to all our donors and sponsors!
Together, we raised $70,000 for
Gibbs Farm.

Sponsors:

Mairs & Power
Jerry Woelfel & Becky Garthofner
Adolfson & Peterson Construction
HGA Architects
Honsa-Binder Printing
Sunrise Banks
Taft Law
Harrington Langer & Associates
Do Good Events






